COMPETING DISCOURSES: RETHINKING THE
PREHISTORY OF MYTHOS AND LOGOS

BRUCE LINCOLN

H eroic accounts of progress and the march of civilization, when narrating
the beloved Greek Miracle, regularly grant a prominent place to the
transformation in speech and thought that led fromntkrhosof Homer

and Hesiod to théogos of Heraclitus and Plato, a transformation they
associate with the move from symbolic to rational discourse, anthropomor-
phism to abstraction, and religion to philosopl§omething along these
lines happened—and something dramatic, to be sure—but the story is
hardly so simple as it is often made out to be. Close reading of the earliest
texts raises some serious issues and contains more than a few surprises.

Let us begin with an errant detail: a manuscript variation in a well-
known line from Hesiod'Theogonyat the point where the Muses address
the poet directly. Most editors agree the text ought to read (27-28):

1 For older treatments of this theme, see, inter alia, Cornford 1912, Nestle 1940, or Snell
1953. More recently, see, for example, Guthrie 1962.1-3, 140-42, Kirk, Raven, and
Schofield 1983.72—-74, or Schmitter 1991.57-86. Eric Havelock has added an important
dimension to this discussion by stressing how important a role was played by the
introduction of writing, but in many other ways the story he tells remains much the same
as that of his predecessors. See, for instance, Havelock 1982.220-60 and Havelock 1983.

2 West 1966, Mazon 1928, Jacoby 1930, Solmsen 1970, Arrighetti 1984. In recent years,
these lines have been the topic of much discussion and commentary. See, inter alia, Pucci
1976.8-33, Stroh 1976, Neitzel 1980, Belfiore 1985, Buongiovanni 1987, Ferrari 1988,
Pratt 1993.108-12, and Leclerc 1993.204-22.
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We know how to recount many falsehoods like real things, and
We know how to proclaim truths when we wish.

{duev ywebdea moAAG Aéyely étdpoloty dpola,
Buev 8, e01’ €0éAmpev, dAndéa mpdcacar.

Here a contrast is drawn between two sorts of content and the
modes of speaking appropriate to each, both of which are equally available
to the Muses and to those they inspire (Table 1).

To describe the act of relating plausible falsehoods the text uses
the verblegeinand deploys a formulaic line that elsewhere marks one of
Odysseus’ most skillful (and morally problematic) pieces of decepon.
telling truths, it settles on a verb that in #Werks and Daysdenotes the act
of speech with which Justice herself (the goddess Diké) denounces
perjurers and the “bribe-eating” kings who render crooked judgrhents.

While modern editors confidently reg@rusasthaiin line 28, a
great many manuscripts put in its place the more commomugHh#&sasthai
(“to speak, to tell"f. This usage, in turn, resonates with another passage
from theWorksand Daysthe culminating line of its Proem, where Hesiod,
having called on Zeus to ensure truth and justice in legal proceedings,
pledges to speak similarly to his wayward brother Perses (8-10):

3 Odysseyl9.203:"Ioke yehdeo moAAd Aéywv étdpoisty opolo. This is said of the story
with which the disguised Odysseus hides his identity from his wife and with which he
moves her to tears. Odysseus’ ability to construct a plausible falsehood in this instance
depended on his knowledge of the truth, his desire to conceal or mislead, his verbal and
conceptual skills. It is thus clear that the formpé®udea . . . etymoisin homdiahich
occurs only here and iftheogony27) does not denote innocent errors of fact, but
deliberate acts of deception.

4 Works and Days260: ynpvet’ dvBponwv &dikov véov. The “bribe-eating kings”
(BooAfig . . . dwpogdryor) are mentioned at lines 263—64 with implicit comparison to lines
35-39ymphopout is not attested in Homer, but occurs in itl@meric Hymn to Herme$26
and Delphic Oracle 473.4 (Parke-Wormell 1956.192), with reference to divine proclama-
tions of truth, as has been noted by Delgado 1986.40 and 48-49.

5 In the stemma reconstructed by West 1966.60, there are four main manuscript families: B,
a (subdivided inton andv), b, andk (subdivided into K andi). Of these, Bandu are
fragmentary and do not include line 28. The variant reagifiijcoc6on is found in all
the remaining families, save (which consists of two manuscripts). Earlier editors
preferredympioacBor on the principle ofectio difficilior, a decision that was confirmed
by the discovery of two papyri of the 2nd and 3rd century (WHSEdI1?), in which this
reading was preserved.
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Table 1. Structural contrasts Tiheogony27-28

Mode of speech Speech content
Line 27 “to recount” “falsehoods like real things”
(legein (pseudea . . . etymoisin hompia
Line 28 “to proclaim” “truths”
(gérusasthgi (aléthea

Zeus of the lofty thunder, you who dwell in the highest palace,

Hear me, you who see and perceive: straighten out the
judgments, according to justice!

And | will tell (mythésaiménreal things to Perses.

Zevg byPBpepéng, 0¢ LEPTOTOL SOUOTOL VOLLEL.
kA0t 18ov dlwv te, dikn & {Buve Béuiotog
tovn - &y 8¢ ke Tépon éthtupo pubnooaiuny.

It is not my intention to argue that the readinglbéogony28 with
mythésasthas preferable, or that it represents “the original” text. Rather, |
would simply observe that the existence of this well-attested variant
suggests many Greeks found the juxtapositiomgtheomato legeinthe
most comprehensible and most effective way to draw a multivalent contrast
between true speech and deception (or at least ambiguity), the straight and
the crooked; also between that which is superficial and ornamented on the
one hand and that which is blunt, but accurate on the other; and, yet again,
between the play of poetry and the seriousness of legal stfuggltar, so
good. But to a modern eye, the terms in this equation seem reversed, for
contrary to our expectations, itnsytheomaithe speech ahytho$ that is
here associated with truthal€theig, while legein (the speech dbgos is
associated with lies, masquerade, and dissimulagisaudea . . . etymoisin
homoig!

Nowhere else in the Hesiodic corpus does either of these verbs
appear save the passages we have considereddony27-28,Works and

6 Note also that the Muses inspire two sorts of men who speak two different sorts of speech:
kings, who speak in assembly and deliver legal judgméihtsogony81-93), and poets,
who sing the deeds of gods and heroes, providing diversion from human THhiedg¢ny
94-104). Cf. théHomeric Hymn to the Muses and Apale4.
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Days 10). If we turn our attention to the corresponding nominal forms,
however, the picture becomes more complex—and also more intriguing.

Let us begin witHogos which occurs five times, but only once in
the singulaf. This comes when Hesiod introduces his account of the world
ages. His narrative, addressed to Perses with didactic intent, stretches from
first things to last and describes the descent of humanity from the original
perfection of the Golden Race—unaging, pious, and free from all labor—to
the vicious and degraded beings who characterize the present Race of Iron.
Yet precisely where a modern reader expects this fabulous discourse to be
labelledmythos Hesiod frames it differently, using the telogosinstead®
Elsewherdogosalways appears in the plufaDn three occasions
it is modified by the adjectivieaimulios(“seductive”), and thrice it appears
alongsidepseudeq“falsehoods”). Consider, for instance, this piece of the
creation accountTiheogony226—-29):

Now loathsome Strife (Eris) gave birth to painful Toil,
Forgetfulness and Hunger, and Pains bearing tears,
Combats and Battles and Murders and Manslaughters,
Quarrels and Falsehoods admpoi and Disputes . . .

Adtap “Epig otuyepn téke pev Idvov dAyvoevio
ANONV te Alpdv e kol “Adyeo: Sacpvdevia
‘Youivog 1e Méyog te @ovoug t° "Avdpoktociog 1e
Neiked te Pevded 1e Adyoug ©° "Augilloyiog T¢ . . .

7 On the earliest uses lfgos the most thorough discussion to date is Boeder 1959, who
begins with this observation: “Im Epos ist dieses Wogdg noch wenig gebrauchlich.

Die sparlichen Belege nennen es nur im Zusammenhang von Bezauberung, Ablenkung
und Irrefihrung” (p. 82). Also of interest are Fournier 1946 and Calame 1991.

8 Works and Daydl06: €tepdv tot €ym Adyov éxkopvowce. Leclerc 1993.34 translates
logos“récit fictif” based upon this passage. Regarding Hesiod’s account of the world ages
(Works and Day406-201), see Vernant 1974.13-79 and Matthiessen 1979.

9 Conceivably, this is a grammatical reminiscence of a hint the Muses drop regarding the
inexhaustibility of linguistic invention: “We know how to recommanyfalsehoods that are
like truthful things” {Suev webdea moAAd Aéyetv tdpotsty duoio, Theogony27). Along
similar lines, see the North American legends cited by Pettazzoni 1967.12 in which Coyote
bested the gods, his false tales being infinitely more numerous than their limited stock of
divine truths.
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Beyond the generally ominous nature of this list, one perceives
subtler points. Thukogoi are joined not only with “Falsehood?geudea
te Logou$, but also with “Disputes”’Amphi-logig “Opposedogoi”) and
“Quarrels” to form a set: the verbal forms of conflict, in which women
excel. These, in turn, are contrasted with the more manly, physical forms
detailed in the preceding line: “Combats and Battles and Murders and
Manslaughters” (See Figure 1).

Having inscribed these codes at the level of the divine, Hesiod
extends them to the human in his account of Pandora, the first and
prototypical woman, into whose breast Hermes placed “falsehoods, seduc-
tive logoi, and a wily charactet” Here, as elsewhere, the adjective
haimuliosmarks the erotic power of beguilement and attraction exercised
by the words (and speaker) in question. Although the etymology remains
unclear, its sense is evident in the following passéfpeks and Day873—

75)1

Do not let a woman with swaying hips deceive your mind.
Seductive ljaimulg and cajoling, she’s seeking your granary:
He who puts his trust in a woman, puts his trust in thieves.

Figure 1. Logical and familial relations Ttheogony228-29

Physical Conflicts | Verbal Conflicts
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Combats Murders Quarrels LOGOI
Battles Manslaughters Falsehoods Disputes
Line 228 Line 229

10 Works and Day38: ye0ded 0° aipviiovg te Adyoug kol énikhomov Rog.
11 On this passage, see Martinazzoli 1960.
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unde yuvi o€ voov TuyocTOAog EETOTATO

e /. ’ \ ~ /
QUUOAO KOTIAAOVG O, TENV SLOMDOO KOANY *
0g 8¢ yuvauki nénofe, nénolB’ & ye @AATROWY.

Although a distrustful and condescending patriarchy attaches its
sense of “femininity” to the discourses it labels “falsehoods and seductive
logoi,” it does not regard them as a female monopaBertain men may
also use these kinds of speech, but as a consequence they tend to be
understood as somehow less than fully male, or somehow more. Consider a
complex passage from that section of Werks and Daysvhere Hesiod
treats calendric lore (782—89):

The middle sixth [i.e., the 16th of the month] is very
unfavorable for plants,

And good for the birth of a boy. It is not favorable for a girl,

Neither to be born in the first place, nor to celebrate a marriage.

Nor is the sixth fitting for the birth of a girl,

But it is a well-disposed day to castrate goats and sheep,

And to put a pen around the flock.

That day is also good for the birth of a boy, who will love to
utter jokes,

Falsehoods, seductiVegoi, and secret conversations.

£xtn 8’ 1 uéoon UAA’ dodUEopdg £6TL GUTOTGLY,
Av8poydvog & dyan - kobpn 8 00 cVUEopdG EoTiy
ovte yevésBa mpdt’ ot dp yduov dvtifoificot.

003 puev I TpodTn EkTn KOOPY YE YevésHou

dpuevoc, GAL’ Eplpovg Tduvely Kol Tmeo UNA®Y,
onkdv T’ GuetPoiely mouvitov friov Ruop -

¢cOAN 8 dvdpoydvoc: @ihéor & 8 e képtoua PElely
yevded 0 aipviovg te Adyovg kpupiovg T’ dapionoie.

Embedded within these lines is a formal analysis of the ways in
which the two days in question interact with three categories, each of which
is treated as a binary opposition. These are: a) fortune (auspicious or

12 Regarding the attitudes of Hesiod and his contemporaries toward women, see Arrighetti
1981, Marquardt 1982, Arthur 1983, and Rudhardt 1986, along with the broader discussion
of Bergren 1983.
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inauspicious); b) human beings (male and female); and c) other living
beings (animals and plants) (Table 2).

Although the two portions of this passage are closely related, they
do differ in some respects. Thus, most obviously, the first portion (782—84)
speaks about men, women, and plants, but not animals; the second (785—
89), about men, women, and animals, but not plants. Attempting to fill in
the gaps, one is thus led to infer the following analogies.

Men : Women:: Animals: Plants
Men : Animals :: Women: Plants.

The gaps also focus our attention on wikactually said about
plants and animals in the two sections of the text, and here we encounter
another difference. The remarks on plants are vague and global: “Very
unfavorable for plantst® Not so those for beasts: “It is a well-disposed day
to castrate goats and sheépd recommendation with considerable preci-
sion and import, but for animals of one gender only. And one notes a logical
nicety: the recommended activity effectively destroys the characteristic for
which these beasts were selected or, to put it in Lévi-Straussian terms, after
positing an initial contrast of male and female, the text seeks a mediation of
these opposed categories that it finds in neutered animals and the process of
castration.

The import of these points becomes apparent when we find that
this same day “is also good for the birth of a boy, who will love to utter
jokes, falsehoods, seductivegoi, and secret conversation8.'Such a
person occupies the same ambiguous position within the human realm that
geldings do within the animal. Though male, he prefers persugsdhd

Table 2. The auspiciousness (+) and inauspiciousness (—) of certain days
for specific classes of being accordingXorks and Day§82—-89

Men Women Animals Plants

The sixteenth (lines 782—84) + - [+] -
The sixth (lines 785-89) + - + -]

13 Works and Day382: udA’ dodpeopds €611 guToicty.

14 Works and Day386: d.puevog, GAL’ épipovg Tduvely kol Theo LNA®V.

15 Works and Day388-89:¢c0\n & cvdpoydvog: @ihéor 8 8 ye képtopo Pdletv / wedded
0’ aipviiovg te Adyoug kpuoiovg T dapiopode.
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to force bié or kratog and delights in words rather than deedsgd).
Moreover, the kinds of speech he favors have “feminine” associations,
which is to say they are playful and winsome, even flirtatious, but
unscrupulous and manipulative nonetheless. Effective for the speaker, such
words are correspondingly dangerous to the hearer, for with and through
them, those who are weaker—women in particular, but others as well—
repeatedly overcome those more gifted in physical strength.

The kind of cunning that lets the weak overcome the strong—or, to
put it more properly, that lets those whose power rests in their wiles and
words overcome those with power of arms and armies—was known as
métisamong the Greeks and has been discussed in magisterial fashion by
Marcel Detienne and Jean-Pierre Vernant (1991). Withiitle®gonythis
intelligence of wiles and ruses is personified as the goddess Métis, whom
Zeus marries immediately after he has made himself king in heaven, hoping
to domesticate her and bring her powers under his céfitrol.

Far from solving Zeus’ problem, however, this shifts the issue to a
different level. Thus, when Métis becomes pregnant, her lord becomes
worried, and his disquiet is the narrative coding of an abstract point: a more
fully accomplished synthesis of force and cunning (such as that anticipated
in the product of this marital union) will prevail over an earlier, less perfect
form of the same synthesis (such as that manifest in the union itself). So,
when oracles predict that Métis will bear a daughter, then a son, and the son
will overthrow his father, Zeus responds by swallowing Métis. That is, he
brings her under his control in definitive fashion by fully encompassing her
powers. From her home deep in his body (specifically, imédws a term
that means “womb,” as well as “belly*),his newly internalized female
voice of (female) cunning thereafter warns him of all dangers and suggests
strategies through which he can overcome them. With this, at last, his
sovereignty is secure.

One problem remains for the text to work out: it must explain to us
why Métis did not foresee Zeus' attack, she who was “most knowing
among deities and mortal mel.The answer is as simple as it is elegant: to

16 The story is recounted Biheogony886—900. See further Detienne and Vernant 1991.107—-
12, Bonnafé 1985.81-87, and Ramnoux 1987.

17 TheogonyB890 and 899. Fanéduswith the sense of “womb,” cTheogony460 andliad
24.496. Note that Athene finishes her gestation in this same ambiguous space, with Zeus as
her male mother.

18 TheogonyB87:mheicta Bedv eidviav i8¢ Ovntdv dvBpdrwy.
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overcome Meétis, the most powerful of males did that which was least
expected. He relied not on his force, but on such “feminine” cunning as he
already possessed, thereby turning Mé&tis’ own weapons against her
(Theogonys89-90).

Having deceived her by the guile in his breast
And by seductivéogoi, Zeus put her down into his belly.

80w epévag éEanathoog
oipviiotst Adyotsty Ny éokdtbeto vndov.

Within the Homeric poems (hymns as well as epics), the term
logoscovers much the same semantic range that it does in Hesiod, although
with a few different nuances and shades of meaning. Most strikingly,
Homer’slogoi are always set in opposition to some situation or threat of
violent struggle. In all instances, the term denotes acts of speech—often
soothing, sometimes deceitful—that persuade men either to abandon the
battlefield and renounce physical force, or to find comfort and solace in
moments of peace. The voices of official and conventional morality,
however, tend to depict those who use and those who are influenced by such
speech as irresponsible, womanly, or childish in nature. Thus, for instance,
these lines from the first book of tlelysseyeflect not only on Calypso,
but also on Odysseus, who—insofar as he is captivated blodyair—
abandons his heroic destin@dysseyl.55-57):

Calypso, Atlas’ daughter, restrained him from misery and
lamentation;

Ever with soft and seductivegoi

She beguiled him in such a way that he became forgetful of
Ithaca.

700 Buydnp Sbotnvov ddvpduevoy KotepiKEL,
atel 8¢ pohokolotl kol clpvAlolst Adyoloty
0é\yer, Smog 106Kknc émiAiceTon -

Again, there is a scene in timeric Hymn to Hermewhere
Apollo confronts the new-born Hermes and charges his baby brother (“not
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unjustly”) with stealing his cattl&. Here, as elsewhere, the text contrasts
Apollo with Hermes along multiple lines: elder vs. younger, stronger
(kraterog vs. weaker, truthful vs. duplicitous, responsible vs. inventive,
moral vs. wily. From the moment of his birth, Hermes is “seductive in his
cunning” haimulo-métés and a master of guilésWhen challenged by
Apollo, he knows how to respond (317-18):

With his crafts and seductivegoi,
He wanted to trick the god of the silver bow.

ovTp O TEYVNOLV Te Kol olpvAiolst Adyototv
H0ehev éEamartay koAMViog "Apyvpdrolov:

Similar themes of wily speech and escape from violent conflict
figure in anlliad vignette in which all the Greek troops fall out to attack
save the Cephallenians—who somehow missed the call to battle. The text
depicts this as a minor slip in the fog of war but, misreading the situation,
the ever-astute Agamemnon harshly rebukes Menestheus, the Cephallenian
leader (liad 4.339-40):

You who are surpassing in evil guiles, wily of spirit,
Why do you stand by, cowering in fear? Why do you wait for
others?

Kol 60, Koko1o1 00A0161 KekOGUEVE, KepOaAedPpOV,
TINTE KOTOMTOCCOVTEG AQESTATE, UiveTe & GALOVG;

Agamemnon regards Menestheus not just as a coward, but also as
a deceiver, to judge from the insults he chooses, both drawn from the
vocabulary ofmétis “wily of spirit” (kerdaleophroh and “you who are
surpassing in evil guiles’kékoisi doloisi kekasmepheMost interesting,
however, is a textual variant of the latter phrase found in a papyrus that

19 Homeric Hymn to Herme316: 00k ddixwg ént Bovsiv éAdluto xkOdpov ‘Epuijv.
20 Hermes is referred to by a host of terms that play on the vocabutaétishaimulos and
dolos (“snare, guile”):haimulométégline 13), poikilométés(155, 514),dolophrades
(282), polymétis(318),dolomété$405), and his use afoloi is also mentioned at lines 66,
76, and 86. Regarding Hermes and the character he assumes in this hymn, the discussion
of Brown 1947 retains its value. See also Croci 1977/78, Kahn 1978, and Herter 1981.
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reads “you who are surpassing in degoi” (kakoisilogoisi kekasmene?

Here logoi replacedoloi, wits and words being functionally interchange-
able as the instruments through which shrewd actors can save their skins
from the risks of war.

The last occurrence dbgoi in Homer comes in a particularly
poignant scene of tHéad, one on which the whole epic turns. The stage is
set when the Ormenian hero Eurypylus falls wouffdaad Achilles sends
Patroclus to make inquiries, a move the authorial voice calls “the beginning
of evil” (kakou . . . arkh£11.604). After consulting with Nestor, however,
Patroclus pauses to treat Eurypylus’ wound (11.809-48), and Book 11 ends
as he cuts the arrow from the Ormenian’s thigh and stanches the blood with
healing herbs. The epic then drops this narrative thread to dwell on the fury
of Hector’s assault. Only toward the middle of Book 15 does it return to
Patroclus and Eurypylugliad 15.390-400):

As long as the Achaeans and Trojans

Battled around the wall, beyond the shelter of the swift ships,
Patroclus sat in the hut of kindly Eurypylus.

He entertained him wittogoi and on his baleful wound

He sprinkled drugs to cure the dark pains.

But when he perceived the Trojans rushing upon the wall,

As shouts and panic rose among the Danaans,

He cried out in distress and smote his thighs

With the flat of his hands, and wailing, he uttered this speech:
“Eurypylus, | can no longer stay here with you,
Notwithstanding your need, for a great struggle has arisen.”

Métpoxhoc 8 Hog pev "Ayorol te Tpdéc Te
telyeoc dpeeudyovto Bodmv Extobl vndv,

T0Qp’ 0y’ évi kMoln dyamivopog Evpunvioto
Mot6 e kol oV Etepne Adyorg, énl & ¥Akei Avypd
Qopuok’ dxéopot’ Enacoe pelovamv 0dvVamy.
o0Tap émel 0N Tl 0g Enecovpévoug évonce
Tpdog, dtop Aavady yévero loyn te edPog e,
Auoév 17 dp’ Enelto Kol O TERARYETO UNpm

21 This reading is from British Museum Papyrus 136, which dates to the third century c.e.

22 lliad 2.734—36. Eurypylus figures occasionally in the fighting (5.76-79, 6.36, 8.265) and is
among those who cast lots for the right to duel Hector (7.167). He is treated as a major hero
whose wound bodes particularly ill for the Greeks at 11.660-62 and 16.25-27.
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YEPOL KOTOMPNVESG , OAo@uLpOUeVog 0 émog Nvdor
“EVpOmul’, o0kéTt To1 ddvapon yotéovl mep” Eunng
évB&de mopuevéuey - O yop wéyo veikog Spmpey -

Initially, we behold an enchanted space of tranquility and compan-
ionship where Patrocludogoi soothe the spirit, much as his drugs
(pharmaka ease bodily pain. But when Trojan troops breach the Greeks’
defensive wall, threatening annihilation, this island of calm cannot be
maintained and the text shifts abruptly. With the hand that a moment before
spread balm on Eurypylus’ stricken thigh, Patroclus now bitterly smites his
own. And the voice that entertairiétreaks into a harsher, but also a more
realistic speech, which the text denotespass “Eurypylus, | can no longer
stay here, notwithstanding your need. A great struggle has attdenoim
here, the story goes hurtling to its end. Patroclus hastens from Eurypylus to
Achilles, and thence into battle. The healer becomes the warrior who will
kill, be killed, and draw others after him in a brutal story we know too well.

\%

It should now be clear that the most ancient texts consistently use
the termlogosto mark a speech of women, the weak, the young, and the

23 The verb used in 15.392texpein which Hesiod uses for the effect the Muses’ singing has
on Father ZeusTheogony37 and 51). This root also figures in the names of two Muses
(Eu-terpé and Terpsi-choré) and the capacity to delight, both aesthetically and erotically,
that Hesiod attributes to the Muses and Aphrodiggpéis Theogony917 and 206
respectively). In Homer, it is frequently associated with poeligd(1.474, 9.186, 189;
Odysseyl.347, 8.45, 17.385), musitigd 18.526), song and danc®dysseyl.422 =
18.305).

24 The two sections of the passage may be contrasted.

Rest and Action in Patroclus’ Speech

Site and nature Patroclus’ Patroclus’
of battle actions speech
Rest Around the “He sprinkled drugs  “He entertained with
(15.390-93) wall to cure the dark wordgdrpe logois
pains.”

Action Trojans breach the  “He cried out in “Wailing, he uttered
(15.394-400) wall: “Shouts distress and smote this speech”

and panic.” his thighs.” dlophuromenos

d’epos éuda)
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shrewd; a speech that tends to be soft, delightful, charming, and alluring,
but one that can also deceive and mislead. While it may be heard in many
places and contexts, it is absent from the battlefield and the assembly-place,
for it is the nature—indeed, the genius—of this discourse to outflank and
offset the physical, political, and material advantages of those who are
accustomed to prevail on just such terrains (Table 3).

As a weapon of the wealggos is open to a wide variety of
readings that reflect—sometimes more and sometimes less openly—the
interests and sympathies of those who hear and comment. Authorial and
authoritative voices most often characterize it as unprincipled and treacher-
ous. But it can also be depicted as an effective instrument through which
sympathetic figures struggle against serious obstacles to accomplish rea-
sonable, even admirable, goals, as when Hermes seeks to level an uneven
playing field against Apollo, or when Patroclus works to calm Eurypylus
and soothe his pains.

So much forlogos What of the term with which it is so often
contrasted in scholarly literature? What sorts of speechrdgémsdenote
in the earliest texts? In Hesiod, this word occurs six times and, with one
exception (to which we shall return), it always denotes the rough speech of
headstrong men who are proud of their strength and bent on victory at all
costs.

Thus, for example, there is a moment when Zeus asks the
Ouranids—the incarnations of warrior might—to pit their “great force and
irresistible hands” against the Titans and to help him fight “for victory and
power.’? Although the Titans are their own brothers, the Ouranids agree,
and their pledge of support is termedngthos?® Similarly, when Gaia
proposes to her children that they take the adamantine sickle she has newly
devised and use it to castrate their tyrannous father, at first the young gods
are speechless with dreathe€ogonyl68-72):

Then, becoming bold, great Cronus, devious in his cunning,
Responded quickly with thegaythoi
“Mother, | promise | will bring this deed to fulfillment.

25 Theogony646-50:110n yap nuého dnpov évaviiot GAANAooL / vikng kol képteog Tépt
nopvéued’ fuoto ndvto, / Tutfivég te Beol kol doot Kpdvou éxyevouesBo. / buelg ¢
peydny te Binv kol xelpag ddmrovg / paivete Titivessty évavtiov év Soi Avypi.

26 Theogony664—66: &g @it énqvnoav d¢ Beol dwtfipeg €dwv / pdbov dxodoavteg:
norépov & EMhadeto Bupodg / naAlov é1’ f 10 ndpoibe-
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I have no regard for our father, he of the evil name,
For he first contrived unseemly deeds.”

Bopoficag 8¢ péyog Kpdvog dryvioufitng
aily’ ovtic pobotst tpoonvda untépo kKedviy -
“ufitep, &ym kev 10010 ¥’ LTOCYOUEVOG TEAEGOLLULL
£pyov, €rel natpdc ye SuowvLoL 0K dAeyilm
Nuetépov - pdrepog Yop detkéo unooto Epya.”

In both these instances, speakers commit themselves to a violent
struggle and, what is more, a struggle against their own kin. Facing these
cruel realities without illusion or sugarcoating, they pledge to fight and win,
confident in their bodies’ force. In deeds, moreover, they make good on
their commitments: their speech is raw and crude, but true. In this, as in
their physical might, they resemble nothing so much as the hawk in the
story Hesiod relates, directly he has finished telling Persekglos of
World Ages Works and Day202—-12)"

Now | will tell a fable to the kings, and they will think on

themselves.

Thus the hawk addressed the nightingale, she of the dappled
throat,

Bearing her in his claws high in the clouds, after having laid
hold of her.

She, stuck between his talons, piteously

Wept, and forcefully he spoke thisythosto her:

“Good lady, why do you screech? One who is far your better
has you.

You will go where | take you, you who are a singer.

I will make you my dinner or let you go if | wish.

Senseless is he who wishes to pit himself against those who are
more powerful;

He deprives himself of victory and suffers pains in disgrace.”

Thus spoke the swift-flying hawk, the bird of long wings.

NYv 8’ aivov Boacidledotv Epém @povEéovst Kol adTolg:
®d” {pn& mpocéeiney dmdova notkiAdderpov

27 On this parable, see Bonnafé 1983, Schmidt 1983, Lonsdale 1989, and Leclerc 1992.
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Byt LEA’ &v vepéeoot pEpav OVOYXECTL LELOPTAS -

| 8” éAedv, yvauntolot memopuévn due’ dvoyeoot,
uopeto- My 6 ¢ énkpotémg Tpoc udbov Eeney
“Sonpovin, Tt AéAnxag; £xel v o TOALOV dpelwv

1 8 elc ) 6° G &yd mep dyw kol dodov odoay -
detnvov &, ol k¥’ é0éhm, momcopor Ng pebico.
dopov 8, 8¢ k* £08An npog kpelocovag dvtipepiletv:
vikng te otépeton npdc T’ oioyeoty dAyea ndoyet.”
0¢ Epat’ oxvnétg ipné, tavucintepog dpvic.

The hawk and the nightingale stand in stark contrast: male vs.
female (such are the genders of the naviés andaédér), predator vs.
prey, high vs. low, strongeaigidn, kreissdn vs. weaker, the arrogant and
brutal vs. the frightened but attractive (“she of the dappled throat”).
Regarding their speech, the differences are also patent. The nightingale,
famous throughout the world for the beauty and mournful quality of her
song? is said to weep piteouslgléon . . . myrefp although the hawk—
brute that he is—characterizes her cry as little more than a screech
(lelékag. In contrast, the hawk speaks forcefullgpikratedy, without
euphemism or grace, describing a cruel world with more candor than tact.
His discourse is typical of those most confident in their power and confident
also in the right of the powerful to prevail. The text labetaythos

If mythoi on the battlefield have this characterythoi uttered
within agonistic assemblies are somewhat more complex for they come in
“straight” and “crooked” varieties (Figure 2).

“Straight” mythoi resemble those spoken in combat. Sometimes
they take the form of upright pronouncements by honest judges and
witnesse$? alternatively, they may appear as the unvarnished assertions of
men who believe their strength, position in society, and/or the justice of
their cause entitles them to prevail. In contrast, acts of perjury and corrupt
judgments constitute “crookedhythoi Unprincipled and untrue, they
permit the worse sort of case and the worse sort of man to prevail; that is,
within legal contexts, they function muchlagoi do elsewhere. That such
things are possible, Hesiod knows from experience, and he describes how

28 Cf.Odyssey19.518-22.
29 Thuslliad 18.508,Theogony86, Works and Day§, 9, 36, 224, 226, and 263.
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Figure 2. The relations afiythosandlogosin Hesiod

Forms of speech
used in conflict

|
Mythos : Logos
|
|
Spheres of |
appropriate use War Law | Other
|
|
|
Subtypes Straight |  Crooked
(ithus) | (skoliog
|
Forms with which the |  Forms with which the
strong prevail and define weak can prevail and
their triumph as justice have their triumph
defined as sneaky or
unjust

his brother Perses swore false oaths and bribed greedy kings in order to
cheat him of his inheritance. Faced with this situation, the poet calls on
Perses to mend his ways and implores the kings to “straighten out the
mythoi”3° He also laments that such occurrences, virtually unheard of in
better times, are becoming the rule among men of the present Race of Iron
(Works and Day490-94):

30 Works and Day263: todto guAaccduevol, Pacidfic, iB0vere pdBovc. The dispute
between Hesiod and Perses is discuss#todts and Day85-39 and again at 274-85.
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There will be no favor shown to the person who is true to his
oath, nor to him who is just,

Nor to the good man; rather, men glorify arrogariogblis)

And the doer of evils. They take justice into their own hands,
and there is no

Shame. He who is evil will damage the better man,

Speaking with crookethythoias he takes the oath.

008¢ T1g £0OPKOV Y AP E60ETON 0VOE dikaiov

008’ &yolbod, padlov 8¢ kokdv pexthpo kol VBpiy
avépo Tiunoovot- dikn 8’ év yepoi- kol aldmg

ovk €otat, PAGyel 8 0 KOKOG TOV Gpelova eATO.
uoboiot okoAl0ic événmv, éni & Jprov dueita.

The picture Hesiod paints is intentionally bleak, consistent with
the goal of his World Ages discourse: a discourse the text identifies as
logos thereby framing it as a “plausible falsehood” told for strategic
purpose and rhetorical effect. Here Hesiod recounts to Perses a devolution-
ary narrative, ending with men of the Iron Race, who cheat one another,
give false testimony, and among whom “A brother is not dear, as he
formerly was.®! Such people, he continues, can look forward to nothing but
suffering, misery, and destruction at the hand of Zeus. Slyly and auda-
ciously, he thus (mis)represents his own particular interests as if they were
universal, suggesting to Perses that should he “set straight” his crooked
mythoiand settle their dispute on terms more favorable to the poet, he will
not only restore their proper brotherly relations, but in so doing he will
reverse the most fearful tendencies of their Age and help check humanity’s
slide to perdition.

Thelogosof the World Ages is thus one of the instruments through
which Hesiod hoped to overcome a man who had bested him in legal
struggle, a man better connected, more powerful, and more ruthless than he.
Toward that end, he spoke as one inspired by the Muses, deploying the
verbal gifts given him by these mysterious goddesses. We began our
discussion by considering the way they described their own powers of
speech, but we have not yet paid attention to the way their discourse is
framed in the textTheogony24—28):

31 Works and Day484:003¢ xaciyvnrtog pthog éoceta, g 10 Tapog nep. More fully, see
Works and Day476-201.
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The goddesses first spoke forth timgthosto me,
The Olympian Muses, daughters of aegis-bearing Zeus:
“You shepherds dwelling in the fields are a shameful lot,

nothing but bellies.

We know how to recounteggeirn) many falsehoods like real

things, and

We know how to proclaim truths when we wish.”

16v8e 8¢ pe mpdticto Beal Tpoc udbov Eetnov,
Movoon "Olvuniddeg, kodpot Adg oiytdyoto-
“mowuévec dypovdot, Kk’ EAEyyeo, YOOTEPEC OlOV,
1duev yebddea moALG Aéyetv ETvpoloty OpoTaL,
Buev &, €01 £0éAmpev, aAnBéa ynpooacor.”

This is the only time the wonthythosappears in Hesiod outside a
context of battle or assembly, and the only time such a discourse passes
through a female’s mouth (Table 4). Its use, moreover, is pointed and
precise, for with it the text resolves a serious logical conundrum. Thus, if
we treat lines 27-28 as a proposition {P} having two parts} (P the
Muses’ assertion “We can speak truths”), and} {& “We can tell lies
resembling truths”), two hypotheses are possible regarding {P}.

1) {P} is true, in which case both {Pand {P} are true.

Accordingly, any utterance of the Musemetuding {P}—
may be true or false. Our stance toward {P} and all Musely
utterances must therefore be one of doubt and suspicion.

2) {P} is false, in which case three alternatives are open:

a)

b)
c)

Both {P} and {P,} are false (—{F} and —{P,}: the Muses
can speak neither truth nor falsehood,;

+{P_} and —{P,}: They can speak truth, but not falsehood,
—{P,} and +{P,}: They can speak falsehood, but not truth.

If {P} itself is false, however, we can eliminate the first two of

these alternatives, for the Muses’ ability to speak falsehood
is demonstrated in this very instance. We then must con-
clude that the Muses—and poets inspired by them, Hesiod
included—speak falsehoods only. Our stance in this instance
will not be doubt, but active disbelief and rejection.

To avoid the profoundly destabilizing consequences of Hypothesis
2c, one would like to confirm Hypothesis 1. As we saw, however,
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Hypothesis 1 can neither be proven nor disproven on the basis of internal
evidence and logical inference. What is more, any attempt to act on it leads
to its own undoing. At this impasse, the authorial voice intervenes
decisively and identifies {P} asmythos which is to say, an unvarnished
truth advanced by powerful figures, who speak in a manner both gruff and
aggressivé?

Y,

In Homer,mythosoften denotes what it normally does in Hesiod:
a blunt and aggressive act of candor, uttered by powerful males in the heat
of battle or agonistic assemBiThus when Agamemnon rejects Chryses’
entreaties and orders him from the place of assembly under threat of
(sacrilegious) violence, that ismaythos(lliad 1.25=1.379, 1.33). Address-
ing Agamemnon’s ambassadors, Achilles speaks “without concern for the
consequences or the feelings of otheegi§legedsand calls his shock-
ingly direct rejection of their offers anythos(9.309). Similarly, when
Poseidon refuses Zeus' order to withdraw from battle, asserting that he is
equal to Zeus in honor and also no coward, his “powerful and unyielding”
speech is also termednaythos(15.202). And when Odysseus halts the
Greek soldiers in their flight to the ships, clubbing them with his scepter, he
speaks thus to them: “Sit still and hearken tonttyghosof others, who are
mightier than you: you, who are unwarlike, helpless, and not to be counted
on in battle or in assembly?”

32 Absolute stability is, of course, never accomplished. There remains the nasty possibility
that a lying poet—inspired by lying Muses—lies when he says the Muses speak true, when
in fact they are lying about their capacity to speak truth. One enters here an infinite regress,
the nature of which has considerable import for the claims of authority made by Hesiod
and by epic poetry in general. At present, however, we have seen enough to establish the
point of immediate interest to us: Thheogony24, the poet’s use of the lexemmgthosis
motivated by his desire to mark the Muses’ speech as trustworthy and true.

33 In addition to the passages cited below, see, interligid,1.273, 1.388, 1.565, 2.282,
2.335, 3.76, 3.87, 4.357, 4.412, 5.715, 7.404, 9.62, 11.839, 14.127, 16.83, 16.199, 19.85,
19.107, 19.220, 20.369, 22.281, 24.50Hysseyl.273, 1.361=21.355, 2.77, 2.83, 5.98,
8.302, 10.189, 10.561, 23.6dymn to Hermeg9, 154, 253, 261, 300.

34 lliad 2.198-202:"0v &’ ad dMuov 1 &vdpo 180t Bodmvid T° épevpot, / 1oV GKATTP®
gLdoaokey OpokMoooké te pobe- /“Souudvi’, drpépog foo kot dAAmv udbov dxove, /

ol 6f0 @éptepol elot, oU 8’ dmtdhepog kol dvolkig, / oVte mot” v modéuw évapibuiog
o1’ évi BovAqy.”
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Also noteworthy is the following passage from tBdysseyin
which Telemachus addresses his motlysseyl.356-61)°

“Go to your chambers, and tend to your works:

The loom and the yarn, and order the servants

To get to work. Andnythoswill be of concern to men—

To all men, and especially to me, for power in this household is
mine.”

And she, struck with wonder, went back to her chambers

And took to heart thenythosof her child.

“GAL’ gl oikov 1odoo T 6° ovTig Epyo k6ULLe,
1670V 7" RAOKATNV T€, Kol QUPITOAOIGT KEAEVE
£pyov énolyxecBon- udbog 8’ &vdpecot uelnoet
noo, pdAoto & éuot: o yop kpdtog €61’ évi olk®.”
‘H pév Qoppioaca méiy olkdvde BePhxer-
m0d0g yop udbov memvopévov EvBeto Buud.

The most exhaustive study to datemfthosin the epic is that of
Martin 1989 who found that in 155 out of the 167 times (93%)rtiydihos
or the verbmytheomanppear in théiad the situation was one in which a
powerful male either gives orders or makes boasts. In his migthosis
always a speech redolent of power, performed at length, in public, by one in
a position of authority. Normally, enythosforces consent from those to
whom it is addressed, and only those equal in status to the speaker are free
to contest such a proclamation. The situation, then, is very much like that
we have encountered in Hesiagaythosis an assertive discourse of power
and authority that represents itself as something to be believed and
obeyed® Nowhere in the epic does it mean “false story,” “symbolic story,”
“sacred story,” or anything of the sort.

35 This passage is repeatedalyssey21.350-55 with variation in one word only, but that a
significant one. For, in 21.35fxon (“bow”) appears whereythosis found in 1.358. In
this fashion, the speechmfythoss established as the functional equivalent of that weapon
that in this epic figures as the hallmark of rightful, adult, male strength.

36 Although he does not consider tbelysseyin detail, Martin 1989.14 indicates that he
found mythosto be used in the same fashion in both Homeric poems.
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Vi

Our revised understanding of these words has considerable import
for the way we understand the history of speech, thought, and knowledge/
power relations—sufficient import, perhaps, that the first chapter in stan-
dard histories of western philosophy will require substantial modification.
What Heraclitus championed kxjos—‘not simply language but rational
discussion, calculation, and choice: rationality as expressed in speech, in
thought, and in action,” as one commentator pdts-is not what his
predecessors todégosto be. Similarly, thenythosPlato sought to devalue
had little in common with what Hesiod and Homer understood by that term.

Rather than taking the usage of a Heraclitus or a Plato to be
normative,ex post factpit is preferable to understand them in their proper
moment as nothing more (but also nothing less) than strategic—and
ultimately successful—attempts to redefine and revalorize the terms in
question. Accordingly, our view of the lexemeasytho$ and “logos’ must
become more dynamic. These are not words with fixed meanings (indeed,
no such words exist); nor did their meanings change glacially over time, as
the result of impersonal processes. Rather, these words, along with many
others, were the sites of pointed and highly consequential semantic
skirmishes fought between rival régimes of tiith.

The issues in these struggles were serious, and the stakes were
high. Whose speech would be perceived as persuasive, and whose merely
beguiling? Who would inspire trust, and who arouse suspicion? Which
discourses would be associated with “truth,” and which (at best) with
“plausible falsehoods?” Whose constructs would hold the status of knowl-
edge, and whose superstition? Whose characteristic practices of analysis,
explication, pedagogy, and the like would command respect, and whose
inspire a snicker? Whose speech (and style of speaking) would be invested
with authority? The connection of these to questions of power is not
difficult to perceive: Who would attract students? Who counsel rulers?
Whose words would be preserved, cited, and studied thereafter?

Well into the fifth century, the meanings and values attached to

37 Kahn 1979.102.

38 The best treatment remains Havelock 1963. For different approaches, see Rosen 1988,
Gould 1990, and Lincoln 1993. Also relevant and important are the discussions of
Detienne 1986, Veyne 1988, and Brisson 1982.
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mythosandlogosremained unstable, contested, and the balance of power
between them unresolved. Although Herodotus shows evidence for a
positive use ofogosagainst a negative useraf/thos Hecataeus began his
history with the statement: “I write those things that seem to me to be true,
for the logoi of the Greeks, as they appear to me, are many and
ridiculous,®® and Gorgias could entertain the possibility of absolving Helen
from blame “if logos persuaded and deceived her sdulAlthough
Heraclitus celebrateldgos while ignoringmythos Parmenides introduced

his discourse as follows: “Come, | will speak, and having hearthytlgos

you will carry it away.™ In similar, if even more portentous fashion,
Empedocles told his audience: “Deceit must not overcome your wits . . .
But know these things clearly, having heard tiigthosfrom a god.*
Ultimately, it was Plato’s intervention that proved decisive and, by the time
he was finished, the superiority of a sanitized and aggrandagpos® over

a trivialized and marginalizedmythos had been secured. No serious
argument would be made in favor of reversing those relations until the
nineteenth century.

University of Chicago
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